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APPROACHING THE STUDY OF THE
YORUBA DIASPORA IN NORTHERN
NIGERIA

Rasheed Olaniyi

In 1956, the defunct Western Region government launched the Yoribd Historical
Research Scheme. The main aim was to produce an authentic and coherent history
ot the Yorubi, covering all aspects of the people from the earliest times to the pre-
sent.! Despite the fact that a tremendous achievement has been recorded in this
enterprise, an enormous lacuna still exists in the study of the Yorubi diaspora in
northern Nigeria. Although accounts of the Hausa impact on Yoribi history, partic-
ularly for the precolonial and colonial periods, have been offered. only passing ref-
erences have been made to acknowledge the Yoruba factor in the history of the Hausa
society during the same period.® Within this context, this chapter examines the
chronology of Yortibad migration and formaton of diaspora communiues in northern
Nigenra during the wwenteth century. [t rises the following questions: What were the
migration pauerns? What forms of identities did the diaspora communities produce?
What were their linkages with the Yoribid homeland? What were their contributions
toward the development of towns in Yorubiland? Of what implicaton was the Yorubid
diaspora to the socioeconomic development of northern Nigeria and Nigeria as a
whole? The chapter focuses on the interplay of cultural, politcal, and economic
lorces in the formaton of Yorubi diaspora communities in northern Nigeria.

Conceptualizing the Yoruba Diaspora -

Ajo ko da bii ilé (Diaspora Is Not Like Home)

e Yorihi diaspora in northern Nigeria is better understood within the histor-

ical context of the respective host commumities and. indeed. the entire history of
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worthern Nigeria as a whole. It is equally important to examine the interaction of
‘esources’and opportunities to understand the dynamics of Yortbi commerce in
16'|'lhcrr\x\'igcri;l. For the Yorubi in northern Nigeria, the economic opportun-
tied, ! hsiness environment, and nature of reception was crucial to their entrepre-
reurship within the host community. Professor Isa Hashim has offéred three
fsplanations why the Yoriibi were accepted in the north.? First, according to
slamic uadition, the Yoriba were regarded as brothers and sisters of the Hausa
seople because the majority of Yorubd were Muslims. This suggests why some
ortibii have been assimilated into Hausa culture or enjoy the policy of accommed-
ition. Second, economically, they were hard working in terms of productivity and
juality of work delivery. Third, the Yoruba shared a myth of origin with the Kanuri.
Jdral radition in Borno has it that the Yoruibd and Kanuri were cousins. According
o ane mythology, the Yoriibi were said to be outspoken and the Kanuri were quiet
reople who detested discussing their private affairs in public, particularly those
ssues concerning their sexuality. The Kanuri thus referred to the Yorubi as
Shairuba, eaning that “there is no alieri in your habit™ (that is, you do not keep
ecret, go awav). As the myth goes, it was from Khairuba that Yortuba was derived.
“here are those who say that the similarity in Yortuba and Kanuri culture could be
cen in their sweet voices and love for singing, particularly among their women.
ery often, diaspora communities construct identities that distinguish them
rom the host community. The identity can be expressed in terms of settlement pat-
e zind social, religious, politcal, and economic institutions. Diaspora is Greek,
nd means “scattering.” According to Robin Cohen, diaspora. as ficst used in the
sreek classical world (800 to 600 8.¢..) implies “to sow widely, to expand.™ The con-
ept of diaspora is used to describe a community that has a history of migration.
rossesses distinctive cultural practices that distinguished it from the host commu-
tity, and maintains cultural des with the homeluind. Some diaspora members
ngage only in activites that involve their ethnic group (e.g., herbalists), whereas
ntreprencurs and traders may specialize in economic interests involving their
wmeland (e.g., Yoribd women alajapi—itinerant foodstuffs traders; Figure 12.1).
Yortiha diaspora is used herein to refer to all those of Yoriibi descent who settle
utside the shores of the Yorubd homelund but maintain sociocultural linkages
Ath the homeland or who continue to maintain Yortibi identity. Conceptualizing
hie Yorubi diaspora could be situated in Robin Cohen'’s framework for classifving
tspora. which involves migration from a homeland in search of work and pur-
uit of profitable commerce, and an ethnic consciousness preserved over a long
me and based on a series of cultural distinctiveness.” Eades articulates four main
spes of migration among the Yorubi that influence the formation of diaspora
o munities.” These were analyzed according 1o occupational categories. First,
1were were the unskilled labor migrants of the colonial period. looking for work
n the cocoa farms or in larger towns. Second, there were migrant farmers
oking for suitable land. especially for planting cocoa. Third, there were the lone
stance migrants, many of them iraders. Trading was o particudarly comman
ommercial orientation in the savanng owns of Yorubaland. Fourth, there was the

Figure 12.1. Women herbalists at Yankura market, Kano. Credit: Rasheed Olaniyi.

migration of the vounger educated people o the urban centers, especially since
the rapid expansion of education in the 1950s. According to J. S. Eades, k.inship
plays an important part in channeling migration, as people move to join lh('ll“ rc:l:n-
tives in other towns to find jobs. He argues that a steady flow of goods and infor-
mation exists between home and diaspora. The Yorubi diaspora includes people
who have experienced migration and others who were born and brought up in a
new community of settlement. In this way, the Yorubd diaspora implies that their
culture survived. transformed., and remained relevant even when members of the
diaspora have not lived in the original homeland. The Yoruba (Ii;u‘pum.iu nur(h.-
ern Nigeria developed its own political organization influenced by historical speci-
ticitv and social torces operating in the host communities.

The analvsis of diasporic connections may be as important as those formed
around a teleology of origin/return. For example, in 1967, the expulsion of the
Yortihd from Ghana led to their migration to the northern Nigeria towns of Kano.
Kaduna, Jos, Zaria, and Minna. There were many Yoruba families in“ x}mrth}crn
Nigeria who experienced cyclical migration and lived in many communities ol the
region. This greaty convoluted the spatiality of diasporas and produced a geog-
raphv of diaspora, which was built on multiple localities.”

The concept of diaspora becomes imperative in the analvsis of the Ic\;'.lll status
ot Nigeriuns Hving in conmunities other than their own when considering the

national question on citizenship in the postindependent period. The identity
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[n the twentieth century, the formation of the Yorubi diaspora in northern

Nigeria had a linkage with the British conquest and colonial rule. Migration was
largely driven by colonial labor policies, commercial opportunities available for
Africans, and deprivations during economic crises. For example, D. R. Aronson
observes that it was the wage labor of the colonial economy, together with the
indigenous institutions of Yorubd society, that provided the framework for indi-

12 Thus, €cOnOMIc pursuits produced a set of Yorubi craftsmen,

Indeed, the British utilized the services of the Yorubd in the conquest of north-

ern Nigeria. Some Yorubi served as spics, commercial agents, and members of the
West African Frontier Force (WAFF). In 1900, when Lord Lug:i‘rd took over the

colonial administratdon from the Royal Niger Company, its constabulary was
absorbed into the WAFF, which was formed in 1898. For a long period, the force
remained largely dominated by the Hausa and Yoruba.!® The civil government
police force raised for the north included the Yorubd in its service. In 1908, the
force was made up of 240 Hausa, 216 Yoribd, 102 Beriberi, 53 Fulani, 25 Nupe,
and 34 others.' In Kano, by 1914, the government police were composed entirely
of the Yorubi ethnic group.'® Some of the Yorubi who served gallanty in the
British army were rewarded with administrative positions in northern Nigeria. In
the non-Muslim areas of northern Nigeria, the British imposed non-indigenous
chiefs on the people for the purposes of suppressing rebellion and collection of
taxes. For example, in the Abinsi Division of Tivland. Audu Dan Afonja, a Yoruba
Muslim from llorin, was imposed as the chief of Makurdi between 1914 and 1947.
He had formerly served as a British agentand spy in the area. In Dekina, Ahmadu,
a Yorubi was imposed as the onu of Dekina between 1914 and 1918 as a result of
his role as a member of WAFF in the conquest of Igalaland. His rule was tyrannical
and full of extortion. In 1916. he arbitrarily raised taxes from 1 to 10 shillings per
adult male.'® His rule ended in turmoil and he was eventually sentenced to 4 years

imprisonment. \
The railway constru

jects and 0 their migration an
rural and urban, in northern Nigeria. In 1912, the completion of the Baro—Kano

railway marked a turning point in Yorubd migration to northern Nigeria. From
the northern Yorubd towns, there were migrations from Kabba, ljumu, [sanlu,
Offa, and Ilorin to Kaduna between 1916 and 1917.'7 After World War [, more
Yoribd, especially from Ogbomoso, florin, and Kabba, migrated to Kaduna in an
attempt to participate in the booming commerce about which they had received
information from their family and social networks.'® From Funtua,- Nguru,
Makurdi, and Malamadori to Jos, Yorubi diaspora communities were established
along the rail lines, taking advantage of modern communication for foodstuffs,
and kola nut trades. By the 1920s, the scarcity of Hausa cler-
administration of northern

ction led to the employment of the Yoriibd in several pro-
d settlement pattern across communities, both

livestock. groundnut,
ical staff madesthe British employ southerners in the
the colonial institutions. for most Yorubi in northern Nigeria,

Nigeria." Bevond
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‘ity and Modern Politics

ammunities through migration of kinship linkages from the same town
smpounds.® Successful “pioneer™ migrants encouraged others to fol-
portive social mechanisms emerged to connect places of origin and

‘oughout the colonial era, migration was a crucial identity afong the
»d migrants in cities were better viewed than their folks who stayed at
:rcial opportunities in the colonial era influenced the migration of
thern Nigeria. For example, the Jos township market created the
moso people flocked in. Those who had already settled in places
ind Bida could not resist the prospects of making money in the tin
the end of 1930s, the Jos market was dominated by Ogbomoso
es such as the Aladire, Aiyvetoro, Odefara, Mafoni, Banki, Onilu,
va, Tapa, ldowu-Oke, Idowu-Isale, and Sabo, which developed to

‘ty of the new traders and their cultural background."'

‘olonial rule created distortions infg'ihnic relations whose conse-
During the colonial era, the tasks facing the Yorubd in diaspora
ally from those that faced their predecessors in the precolonial
nial era, migration often led to integration with the host com-

the colonial period, migratdon was overwhelmingly marked by

.t of Sabon-Gari between 1911 and 1913 was a central thrust of
id rule system constructed to make colonial rule flourish on
the enforcement of segregation. In the colonial era, Yorubd
ern Nigeria were British “protected persons” and the hosts
ve postindependence period, the citizenship status was
hie host communities who were regarded as indigenes and
enes or settlers. The attempt by the British to segregate the
nes failed in Kano and Zaria because of the historical rela-
sted between them before the British conquest. In Kano,
he Yornibd Muslims continued to live within the Native

» old city) and some Hausa lived in Sabon-Gari.
{ausa, the colonial segregation was ineffective because of
had existed between the two groups for no less than 500
The idea of segregation was in some ways resisted by the
xample, the establishments of the townships of Sabon-
'ms for the Britsh in Zaria. As early as 1915, the British
sut “emirate natives” who were neither employees of the
can trading firms in the township area of Sabon-Gari.
{ to the system of issuing “permits” to all residents of
permits: 885 to “nongovernment” and 470 to “govern-
despite the British insistence, Yorubd Muslims were
r live in the native area or in Sabon-Gari. By 1937, the
© Township showed that there were 1,903 Hausa resi-
1,547 Yorubi residents.® By 1938, there were 2,040
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Hausa (26 percent) of the population in Sabon-Gari, Kano.* In 1939, the popu-
lation of the Hausa in Sabon-Gari Kaduna was 1,568 and the Yoruba population
was 1,093.%

-The status of Yoruba clerks, introduced and protected by the Britush in north-
ern Nigeria, depended on the perpetuation of colonial rule. The host commu-
nities felt politically and economiically threatened in the public sector where most
of the Yoruibd were noy employed on a contract basis. Under British rule, inter-
communal relatons in northern Nigerix as clsewhere in ‘the country were
enforced within the political and economic framework of colonialism. The British
policy of exclusion created a dichotomy between the migrants who were British
protected persons (custodians of Western values) and the indigenous host com-
munity who were British subjects (bearers of traditional culture).?

Identity in the Diaspora

Odo kii gbagbé orisun (A River Never Loses Sight of Its Source)

Identity-based institutions articulated the Yoruba diaspora and home tes. During
the depression of the 1930s, the Yonubd in the north organized themselves to com-
bat the exploitation of British rule, and as a form of cultural nationalism. The
Yorubi in northern Nigeria articulated their communal goals through different
levels of associational civil life of an ethnic, religious, township, and occupational
nature.*” L. Trager argues that the hometown associations served as a source of
social and cultural identity among the Yorubi in diaspora.” She demonstrates the
propensity of Yoribd groups to migrate and settle in other communities while
maintaining ties with their homeland. Evidence from her study of the [jesa-Yoruba
shows that at the individual level, migration was combined with the maintenance
of ties to family, kin networks, and community in terms of remittances, cere-
monies, and visits.

These networks served as mechanisms for managing threats of insecurity.
Members drew on emotional resources, including friendship and family visits, to
strengthen ethnic bonds. For example, in 1942, the Yorubd Central Welfare
Association in Kano formed a local branch of the Eghé Omo Oduduwa (society of
the children of Oduduwa). It was the creative ingenuity of diaspora members to
establish communal and ethnic associations rooted in their own culture. Chief
D. O. Sanyaolu offered the association a plot of land where Oduduwa Hall in Kano
was built, but after his death in 1960 the ownership of the land and the building
was disputed between his family and the Yoruba community. The formation of eth-
nic and communal associations constituted a crucial part of fraternal loyalty/alle-
giance to the Yoribd homeland. The Yorubd community was the representative
assembly of the Yorubi associations. It was organized within the frameéwork of
Yoruba traditional political framework, having the oba (chief/king), basorun
(prime minister), iyd eghé (matron), otin (adviser to the king), balogun (chief of
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:urity), and baales (district heads). In 2001, the Yoruba Welfare Association in
ibawa, Kino, donated a new: throne to the Yoriibd gbas in Kano State, Oba
dull.xh Salihu Olowo, in an attempt to rehabjlitate the palace and enhance the
tus'er the oba. This'in essence was to give pohucal meaning to Lhenr ethnic iden-
. Among the Yorubd diaspora in northern ngcna, t.hc insututlon of oba
abolized - authority, sohdanty, loyalty, and the final arbiter in dxspulcs. The
ministrative setup of the org:mxmuon has the oba as the head and an executive
uncil that serves as a customary court. Yoruba commumty served z as thc central-
d pseudopolitical institutions that regul.uc mtcrn.xl social’ ordcr. communica-
n, and diplomadc affairs both within: thc commumty. the homcland and the
st community. .
Jespite the facg:that the Yoruba have the hlghcst number of lcgnl practitioners
Nigeria, its tradition gives a hlg!} prcfercnce,to sctdmg cnscs,,ou of modern
ular courts. Hence, the Yoruba com Oonomous judi-
l institution for seuling disputes mzcmally The internal Judlcml arrange-
nt ensured the social cohesion, exclusiveness, and integrity of the community.
us, the JlldlClal council adjudicated disputes over financial matters, business
nsactions, and social issues involving domestic disputes and breach of
rital contracts. Of all the Yoruba associations in Kano, only the Lisabi Club of

Egbi Yorubi had a “Town Hall” built in 1947 under the leadership of Chief
O. Sanyaolu. Other associatons operated in temporary meeting halls in

hou;es of influential leaders. Members were often a small fraction of the

il number of the Yorubi residents and. indeed. representative of the entire
nmunity.

thnic associatons generated and disseminated information central to the
atity of the community. To a greater degree, the elements of mutual solidarity
vided informal mechanisms of social safety nets and security in times of adver-
For example, many of the ethnic associations provided assistance to deceased
ubers by burying them in their hometowns and granted educational support
heir children. This communal identity enhanced hometown ties and ensured
stance to cultural assimilation into the host community. Most of the associa-
s were formed as a branch of larger unions with headquarters in the home-
n (e.g., the Ogbomoso Parapo and Okin Club of Nigeria). Branches sent
icriptions and representatives to annual and quarterly meetings. The Yoruba
torthern Nigeria continued to maintin a close affinitv with their homeland
“several generations (Figure 12.2). Yorubi social networks involved maintain-
reinforcing, and extending relationships with the homeland. At boap the indi-
tal and group levels, these activities included sending remittances, marriage,
1soring of festivals and events, and child fostering.

;cn.xl capital, grounded on ethnic networks, provided a key resource.in con-
(uw obstacles to successtul adapration in the diaspora. [t increased economic
ortunities for entreprencurs. giving them better prospects for emploving
tever skills they broughe from their homeland. Yoribi used the waditon ol

wand ajo (rotating credit associations) brought from their regon of origin as

nppwacrung e QLUGY Uf Ve 1UT UG LIRS PUTG nvorinemm xwgzna L99

ﬁgﬁrc 12.2. Akoko Descendants Union (Kano, June 1973). Credit: Rasheed Olaniyi,
1973.

a means of acquiring or boosting business capital. Yorubd women predominanty
practiced esusu and ajo. In Zuru town, some Yorubi women cn:rcprcncurs
emerged richer than their husbands who brought them to the town.” The system
of cooperatives and hire purchase schemes enabled Yortubi men to dominate taxi
transport across northern Nigerian cites.

Yoriibd immigrant groups had an additional advantage over l}?c host commu-
nities in establishing small-scale businesses by virtue of their u-nditfon of extended
kinship and apprenticeship schemes. They facilitated the csmbhshn_wm. opera-
tion, and expansion of businesses. Some of the migrants who workc'd for cothnic
businesses emerged as entrepreneurs through hard work and savings. Access o
the cheap labor of apprentices and journeymen, rather than a large amount of
capital, was essential to the operation of artisanship workshops such as auto
mechanics, auto rewires, lathe work artisans, and battery chargers. These com-
parative advantages made it casy for Yorubd artisans to start workshops with rela-
tively simple technologies and small capital. Production technology was organized
around the social relationship of kinship. friendship, and ethnicity.

However, the intermediate economic roles (concentration in credit schemes
and money lending) subjected Yorubd migrants to host hostility and commercial
mistrust; however, lhn further enhanced their ethnic solidarity. This was particu-
larly significant in the case of Osomaalo of ljesa-Yoruba lcf.\tllv: traders until the
1970s when they diverted to corn mill and spare parts businesses.

In most nf(h(': northern communities where the kulle (seclusion of women) sys-
tem was practiced, Yoribi women pl wed an intermediary role between the hosts

B - pL S. B 1 wWere o« ually acuve lavers in (("“"l(l(“‘
wnd the HNMg i \()lllhl wormer l \ |



- - veenen

networks and activities that linked regional, urban, and rural economies. This.

accdunted for their retiling trade in household utensils, jewelry, textiles, and
agricultural products and setting up of food canteens that employed Hausa men.
I most communities of northern Nigeria, the Yoriiba became a powerful eco-
nomic force, particularly in urban technical services, photography, printing, and
uto repairs.™ 45 Finc e
Another factor that reinforced identity was the cultural flow of organized music
ind theater. Many Yorubi musicians playing fuji, juju, and apala genres and the-
wer practiioners were invited to stage their plays either commercially or in
wnual, township, club, and ethnic celebrations. '5E§u§gy,,‘t}g¢.evcnings on which
>opular Yoruibd musicians and entertainers such as Huber ‘Ogunde, Dauda Epo
\kara, Ayinla Omowura, Haruna Ishola, Sikiru Ayinde, and King Sunny Ade were
nvited to play in northern Nigeria illustrates cultural continuity and.
setween home and diaspora. In. 1946, Hubert Ogunde took his _'play;fﬁﬁr’nan
“arasite to the northern provinces—Jos, Kano, Zaria, Kaduna, and Minna—where
te acquired many patrons. However, the display of his work Strike and Hu% was
pposed by the British administrators in northern Nigeria who saw it as southern
Jigeria's attempt to incite northerners against the British. In Jos, Ogunde was
rrested and fined. The Yorubd community in Jos supported Ogunde’s fight
gainst the British by contributing £100 to fight the case as a national one.” [n
fay 1951, he was charged with sedition and banned from staging his play Bread
< "utter in the Colonial Hotel, Sabon-Gari Kano. He was fined £6 for posting
osters without permission.™ His plav was further banned in Kaduna and
fakurdi. Bredd and Butter was apparently produced in solidarity with the Enugu
olliery strike of 1949, Such plays that were not provocative, such as Mr Devil’s
loney and Highway Eagle, were staged in Zaria, Minna, Gusau, Bukuru, Kaduna,
»5. Oturkpo, Bida, and Jebba in 1955.%
Some Yorubid in northern Nigeria lived in very poor conditons to accumulate
wpital. To them, the city was a farm. They lived together and sometimes squatted
aul they were able to marry and live independent of the person under whose
fluence they migrated. The interplay between the spheres of the workplace and
we neighborhood was crucial to the social organization of the Yortibi. As the
rubid were concentrated into larger communities, their interests became more
irmonized and social consciousness was unified. Thus. urban neighborhoods
sre metaphors for urban villages with the primordial identity of Kinship. reli-
on. language, culture, and costume. Yorubi culture expressed the philosophy of
"back to the land™ vision in which traditional attire played a dramatic role. Since
195, Yorubd Cultural Day celebrations have been organized as a strategy for the
rity, cultural renaissance, and ethnic identity in the north. Many Yorubi cultural
TN ivities are displaved including dancing, a beauty competition. Avo games, and
rai’ s traditional medicine trade fair. For the second Yortibi Day Celebration in
wember 1997, individuals, Yoribi ethnic associations, religious institutions. and

inkages

rporite ormnizaions in Kano domated imore than 100000 i worth of food
o drnk,
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Religion in the Context of the Yoruba Diaspora

The commercial and religious interactions between Yarubdland and Kanem

Borno led to the settling down of the two ethnic groups in each other's commu-

nities. The Yorutba in Borno were products of two religious waves: Fil:st, Borno
scholars who settled in Yorubaland influenced the migration of Yorubd students

“to Borno for Islami¢ education. Second, Yorubi pilgrims to Mecca often passed

through Bormo. Some of these pilgrims idem?ﬁcq busincs§ opportunities, whicl.1
led them to sette in Borno.* In northern Nigeria, Isl.:xmlc brotflcrhood consu-
tuted a fundamental relationship between the Yorubd aX}d 'thelr ‘host commu-
nities. Thus, although Islam inspired the migration of_Yoruba Muslims, d;‘e dn-vc
for evangelism motivated most Yoruba Christians to migrate to northern l'gf:na.l
The Yorubd increasingly turned toward the homcland.m search of spmu:]a
stimulation. The practice of traditional religions was widespread among t e
Yorubd in northern Nigeria. There were branches of (f\e. Rcfom.\ed.Ogbo:l
Fraternity and the presence of babaldawos (orisa priests), Yoruba h'erb;fhsts in no;'t -
ern Nigeria. Herbal medicine traders, both itinerant and those in diaspora, often
5 ir products in major markets. .
""l[(: llsh Zl(;lf:)xlly nmcworth‘yll to understand the dynumi.cs that gave rise to (t;ehfor-
mation of Yorubi religious institutions within an ethnic framework. %om: oY t F;:ei
religious centers maintained linkages with the hcaflql-mrtcrs basc.d |ln t_c-\ oru-nl‘
homeland. For example, the establishment of Yoruba mosques such as g 1.15:1; .
deen. Samori-a-deen. Nawairudeen, and Nurudeen, and. Yorub.u churf!.\'cs auc- :15.
Baptist. Cherubim and Seraphim. and Aladura. Fn .\l;u'dugun, the first m;\)aq;u‘
with a2 modern infrastructure was Bullt by Yoruibd Muslims; the ﬁ.rst churc . the
Holv Trinity, was built' by some Yoribd along with some Ghanaians and Sierra
Leonians. [n 1939, seven Yorubi colonial workers from Lagos founded lh.c -\lr:;:‘:
al-deen Society of Nigeria. Maiduguri Branch. It was nfﬁ-cmll_v l:lllllChc.:(l in : r}»
and they completed their mosque in 1948, a modern infrastructure popularly
“Madina Mosque.™?
C“lll:: (:h(:\lll;‘: Ilr;c notc(:l how Yorubi religious centers invcs(c'd .in ’hum:m d.c'\'elolp-
ment through education in the host communities. Some Yorubi xfu?:uuv:::‘le\lc.
north operated their own nursery, primary, :m.d scFondary sc.honls. : c e annu
ical work of the Baptist mission in northern Nigeria spread from Pl.uc,.x.u..’ o
Provinces in the northeast, Zaria Province in the northwest to Bct'nuc [ lﬂ\ll\(.:.-l—l\
the south. Oghomoso merchants opened (hc{ arcas to .c\:m?;c.hsm'. Fll'()ll;\.\‘l;;::
Ogbomoso had been exposed to the work of the B;l!)llsl mission and u..l i
(il.lll(:d until the early twenteth century when lradcr;s from l.hc town mlg..gr:nu;.md
1915, Ogbomoso traders established the Baptist (,hur'ch n‘1 Ju::" Z‘ung;.nl S
Kaduna in 1916: Dorowa Babuje in 1926; Minna and Keffi in l“.)-“t' li:(l anchz _,
Zaria. Kano. and Gindi Awati in 1926; Gana Ropp in 1927; Bida in 1929: F-'umu :
i 1930: Katcha in 1931; and Bukuru in 1932 E\';mgcli.‘s'm wils curnc(l.o‘u.t.'.u‘rz(::t
the indivenons peaples ol central and northern \iqm.m..lhf'n-h\' \(lllfl.lhl‘l‘li:i”u;
carly work of Bishop Samuel Ajayi Crowther. Indeed. Yorubi had more religrous



wtacts with the indigenous northerners than most southern Nigerian groups.?
e fisst indigenous Baptists were converted as a result of their efforts. For example,
ut from visiting Yoribd traders and civil servants in Kaduna, the Reverend
...Acgejumobn started working among those Tiv whom the government brought
settie near Unguwan Rimi in 1937.* In Kano reglon between 1975 and 1994,
aching stations were esmblnshed at Munture/| Bauna. Like the Christian mis-
1aries, Ogbomoso Baptist adhcrems established schools pamally to enhance
ir work and to train their own ‘children ‘and those of t.h onverts who were
luded from the govemment—controllcd schooTs. Revcrcnd *T‘ A. Taiwo opened
first Baptist Day School in Jos in. 1926 In Kaduna, a. Bapust school,was estab-
ed in 1926; in Minna and Zu ngeru, 1927 in Kano, 1929; and i ln chﬁ, 1941. In
1940s, schools were also established mjos. Rahama, Bukuru, Mongu, Dorowa,
: Gindi Akwati through the effor “of Rev. E. O Agboola. Somc of the schools
e placed on the list of govemglént—msted schools in’19 ceive
id from the government. By ther’l 0s, most of the mlssxon schools had been
:n over by governments. i |
sizeable number of Yoritbi Muslim migrants established their setdements
tin the neighborhood of the host communities. Some Muslim members of the
ethnic groups are also adhcrems of Sufi Islamic brotherhoods, particularly
nivat and Quadiritat. Yoruba Muslims in northern Nigeria dcvelopcd an exten-
social network with the Hausa host community through intermarriages.*

i

Postcolonial Experience

ibid diaspora in postcolonial northern Nigeria was composed of the early
mants. their descendants, and the new migrants. Hence, the Yoriibi in the post-
‘pendence era can be understood in terms of an historical continuity of the
otomy between the immigrants and the hosts. In terms of access o resources
opportunities, the distinction between indigenes and non-indigenes was deci-
Although the postindependence era brought about the dismantling of eth-
ind residential segregation imposed by the British, migrant communities were
ronted with the issue of citizenship in places where they had settled for sev-
vears. The residential segregation between immigrants and hosts decreased.
uny among them enjoved better income and education. Across northern
ria, Sabon-Gari was transformed from migrant enclaves to merchant cities.
urally, the significance of Sabon-Gari became even more profound lgcc.luv. of
mrestricted nature of interethnic social integration.

recent decades, religious and ethnic affiliations became major criteria for
iptraent to politcal offices, emplovment in the civil service, and enrollment
hools. There was disparity in terms of school fees paid by indigenes ;m(i immi-
ts. This has led to unequal access 1o power and resources and 1o violent con-
tons and contlicts.
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The Yorubd were among the earliest setders in Funtua, and they certainly
played significant roles in the development.of the town. A 1918 report of the cot-
ton market at Funtua clearly indicated that out of the ten buying agents at the cot-
ton market, three were Yorubd; another three were of West African origin. Alhaji

"Sule Mohammed, the Sarkin Yoribdwa Funtua (the leader of the Yorubd in

Funtua), observed that:

We want to be recognized as Katsina State indigenes. If we return to Ogbomoso, we
would be ignored. Some of us don't even know our towns, but we do know that we have
Yoruba roots. We wish that the Katsina State government would accept us fully.*

He acknowledged the fact that some Yorubd who identified themselves with the
host communities often benefited from scholarships and employment opportun-
ities from the state government. A high rate of mutual coexistence was displayed
in August 1999 to prevent a reprisal attack of the Hausa-Yorubd conflict in
Sagamu. The district head of Funtua, Alhaji Mainasara Idris, turned back Hausa
refugees from Sagamu but also appealed for calm among the Yorubi settlers.?!
Alhayji Mainasara observed that the Yortibi in Funtua had become integrated with
the indigenous community and that it was absurd for Hausa to rupture their time-
honored relationship with the Yoriibd because of a distant ethnic strife between
the Hausa and Yoruibd in Sagamu and Lagos:

Considering how united we have become with the Yorubas in Funwa, it will be com-
pletely irmtional that we should want to isolate and kil them. This is the work of rouges,
not ethnicin:

According to the Sarkin Yorubidwa Funtua, neither he nor his subjects in Funtua
contemplated relocating to their homeland in Yorubiland:

That will be useless. [ have children here who are marned o Hausa people of Kasina. [
have no imcnlion of going anywhere. and [ believe it is the same with may of our people
[Yorubii] here. "

Although ethnic contlicts against the Yortihd were prevented in a rural seting like
Funtua, such an effort proved abortive in metropolitan Kano and Kaduna.
Indeed. from the middle of the 1980s, the incessant ethno-religious conflicts in
northern Nigeria towns has led to the unprecedented relocation of Yortbi fam-
ilics from the contlict zones to their hometowns or other northern cities. Many
Yorubi have relocated to Abuja, the new federal capial territory, “.hcre Yoruba
men are dominant in taxi and construction trades. )

Alter three or four generations in Kaduna, Kano. or Jos, a family might be seen
as indigenes. but praetical situations sometimes indicated that even after under-
voing cultural, religious, and other dimensions of assimilation. such persons
could still be regarded as non-indigenes.™ [n October 2000, much fear was
aroused .unun'.('llu- Yoriithi in Kaduna and other northern cities atter the Qodua
People’s Congress (OPC)/Hausa violent contlicts in \jegunle, Apapa, and other
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rts of Lagos. The Yoriibi community leader in Kaduna, Alhaji Oguntoyinbo, .
O was conscious of possible reprisal attacks, repeatedly dlsassocxated the
9r0\unately 4 mxlhon Yoruba people in t.hc ‘northem states' from OPCs

phasued that all Yomba nmrmgmnts must lcavc;Knd a m
fraid,” the coalitior

Aqucm events in Kwara State
ours o either pack out or pay

t‘.%f; Wc ha\é félldwc—(.i Mllh kcé 1

lan to dcstr 1 VEAoCAn n.gntcresuthc e 3
oy our people w1 ¢ support of powerfu“l'p'éo;plc m{thqsoc Ciety w 'l'\.n ‘

cen aiding the OPC members &‘g wcnpon f mass' destructic 'i': W’ callw \\'Preﬂdgfu

Dlusegun]. Ob.\sanjo and lhc lné‘fr' _ or. Gt Paliceis: A e A

some extent, the prcpondcmncc of Lhc lslamxc}fauh among‘,}hc Yomb.x in
una has provided some g”‘d measure of reassu" ince and- scnsc‘ot brmhcr—
d among their Muslim hosts: For example, the quick intervention of the - coun-
f Ulamas and several lcadmg Muslim clerics, mcludmg Sheikh Yusuf Sambo
?nkun of Sultan Bello Mosque, actually helped substantially toward putting
Iathreat to rest. Since the resurgence of ethno-religious contflicts in Jos in
%, Yorubd immigrants have been living in fear of attacks on their lives .md
serties. Many were displaced and forced to relocate to their hometowns. *
nce the resurgence of ethnic conflicts in 1999, largely masterminded by the
- against the Hausa immigrants in Yorubdland, the relations between the
saand Yorubd has been transformed from hospitality to mutual suspicion and
ility. The unceruinty and state of i insecurity has led to the formation of pan-
ba and multiethnic organizatons involving Yorubd in northern Nigeria
nd the issues of security and peaceful coexistence. In 1995, the Yorubi
munity Northern States Council was formed. Alhaji A. G. Oguntovinbo and
ji Y. A. Makanjuola, who became president general and secretary, respectively,
dinated the establishment of the association. The association further encour-
(h‘c formation of pan-Yoruba groups in the northern states. The Kaduna
Chapter esublished the Northern States Council, stmilarly. known s
hern Forum. In the executive council were Dr. J. P. Aiyelangbe, Kano (vice
dent): Alhaji Y. T. Dada of Bauchi; and Chief S. A. Adesina of Zamfara State
ire 12.3). Others are Chief Akin Fatoyinbo (Gombej, Oba Solomon
#odi of Plateau. and others. The council, which is composed of the clghlu-n
ern states excluding Kwara, began its maiden quarterly meeting in October
in Kano. This was (()llowcd by meetings in Jos-Plateau. Bauchi. Adamawi
- Nasarawit and Zamfara, S
¢ tormaton ot the Yorubi Community Northern States was intfluenced by e

dolidcal crisis that followed the annulment of the June 12, 1993, presidential
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Figure 12.3. Yoruba community, kano (1999) A]hap Adbullah Salihu Olowo (right)
Oba Yorubi. Kano State ad Dr. Jimpat Aivelandgbe, President of Yortuibd Community
(left). Credit: Rasheed Olaniyi, 1999,

elections. Indeed, the state of insecurity and tension and ethnic conflicts made the
Yortibi leaders in diaspora formed a pan-Yoruibi association for the protection of
Yortibid migrants through allegiance with host communities and the security agencies.
The central agenda of the association is to foster unity and stability, and strengthen
the cordial relationship among the Yorubd on one hand and betveen Yorubd and
other Nigerians on the other hand. The associaton has the following objectives:

a. to foster unitv among Yoruba:

b. to be our brothers’ keeper:

c. to cooperate and assist ourselves in all fields:

d. to identify ourselves where and whenever the need arises: and

e. 1o seek continuous cordial relationship between our people. the u\(lupncx the
government and other citizens in Northern Nigena.

For mobilization of membership and solidarity, the association dedicated the
month of November for the celebration of Yoruibi Day (Figure 12.4):

In the attermath of the Kano ano-Yorubi ethnie violence ot July 1999. the
Natonal Integration Forum tor Peace (NTFOR S was Linnched on August 23. 1OV,
The core targets of NIFOR were those Nigerians living outside of their states.
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. Yoribd commerce in northern Nigeria. Some integrated with the host communi-
_ tes. [ntegration involved both the Yorubi i immigrants and the host communities
ach-ewng a degree of convergence. The integration of second-generation Yoribi
<ia.grants was largely conditioned on how their parents were received in the host
community. To a greater extent, the second generation confronted a pluralistic
identity of Hausa and Yoruba. Among the Yoruibad in northern Nigeria, there
emerged Hausa-Yorubd, Nupc—Yoruba and Kanuri-Yoruba identities. These -are
exhibited in attire and the spokcn patterns of the Yoruba in diaspora who felt at ease
communicating in Hausa, Nupe, and Kanuri or who mixed the languages together
with Yoriibd. The central question not whether the second generation assimilated
into Hausa society, but into what s scgmcm of that society it assmulatcd Many of the
descendants of early migrants havc integrated into the Hausa socncty and became
members of the political, mtellcctunlw military, and commercial elites. Others used
their integration into Hausa to benefit from scholarshlps cmploymcnt. and pro-

motion opportunites but despnséé their Yoruibd ancestry. Those who maintained -

their Yortibd identity in diaspora 0 oflcn ended up as margmal citizens” without the
right to lay claim to the commumr.y where they were born and grew up, or to their
home origin where they were less known. Among the last group. however, were
those who contested elections and won the right to represent the communities
where they lived, particularly at the local government levels.
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