v

v

\4ed. THE IDEAL ISLWMIC STATE'IN SHAYKH ALIKTNEAYS

N 3

MUSTAGBALIFORIN AL-ZMHIR
e T

»
# 0N -
+ S

BY ;e

xhgd

MUSA ADESINA ABDU-RAHEEM

B.A. HONS. ARABIC AND ISLAMIC
STUDIES, (IBADAN)

M.A. ARABIC AND ISLAMIC STUDIXS,
(IBADAN)

A THESIS IN THE DEPARTM:ENT OF ARABIC
AND
ISLAMIC STUDIES

SUBMITTELC TO THE FACULTY OF ARTS
IN PARTTIAL FULFILMENT OF THE
RSQUIREMENT FOR THE DEGREE
OF DCCTOR OF PHILOSCPHY OF THE

UNIVERSITY OF IBADAN

NOVEMBER, 1990



ABSTRACT

This thessis consists of nine chapters. The first is
on the biography Qf the Shaykh while the second nighlights
the features of an ideal Islamic State. The subsequent
chapters critically examine the views expresszdrhy “the
Shaykh after editing the Arabic text and trang¥ating it.
Topics discussed in the chapters respecti#®ly are patriotism,
agriculture and commerce, education, family living, and

health and social welfare servicess < .,-.-

Ve e - - -

Shaykh €Abd al-Salam Yusuf Alikinlaf&éé an erudite
scholar and a gifted wrifé;:w*he’;as'alsona.¢hafismat1c
leader ~ho commanded th? fespect of alliéxé.éundny,
especially the desterndtated Muslims who tonstituted the
majority of members/OR Hizbul-kah-al-Shalib,founded by him
in 1952, His effohts to enhance the status of Islam and
that of its agéhErents attracted him to the political
activities 3fVvthe 1940s and 1950s although h2 never contested

“for anyeplblic post. It is not impossible that Mustagbal

Ilorin al—ZZhir)nad under study)is as a result of his exposure
to politics.

Under patriotism, issues affecting security of the
nation and commitment of the citizens to uphold its territo-

rial integrity are discussed. Care of the land and
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encouragement of farmers financially and morally are
treated under agriculture. The Shaykh talks about tradérs,
foreign entrepreneurs and artisans under commerce. Much
emphasis is laid on proper upbringing of girls, their
freedom to study any course and compulsory edugation of

every child under education,

On family living, the Shaykh raises igsues such as -the
establishment of marriage registry, aize’ of the family,
mothers' responsibilities to theirishildren and the
influence of the former on the laftter. Topics treated
under health services include gualities of animals to be
slaughtered, environmentdlr sanitation, traditional and
modern physicians and training of doctors and para-medical
staff locally and dbroad. His discussions on social welfare
services cover the ‘settlement of the destitute such as

begzars, lunatics and lepers,

It ds . pertinent to mention here that the Shaykh's
belief that Islam is not only a religion but a complete
way of life underlies his submissions on the topics
mentioned above. His intention seems to be the spiritual
and material transformation of the nation into a better

society.
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NTRODUCTION

Nigeria as a developing nation is faced by many
problems which constitute obstacles in her path to greatness,
Many attempts have been and will always be made by patriotic
citizens in various ways to get her over the problems., It is

in the light of this that Shaykh Yusuf Abd al38dlam Alikinla

wrote Mustagbal Ilorin al-Zzhir (the bright\ future of Ilorin)

The manuscript consists of twenty-six folios both sides
of each of which are written on. ~The only exception is the
lasq,the reverse side of which is/empty. There is no
rubrication, The text is ¥owelled and clear throughout.
Although there are margirdal glosses believed to be in the
Shaykh's hand)correcting or replacing sone Wordsjat times,
in red or blue ink;~the copy available to the researcher
is said to haverbeen copied by onme of his students not yet
identified., Né» does the copy bear the name of the said
copyist. However, it is said that this is the copy recovered
from the\author's costudy after his death.and)most probably>
the bnly one available, It is now kept with Alhaj Sanusi
Alabi at Ode-Omu together with some other valuable materials
as the most senior of the Shaykh's students., It was the
practice of the Shaykh to jot down his works in pencil and

would charge one of his most reliable students to write
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out the jottings which he would go through for necessary
corrections, This work is believed to have passed through.
the same process,and this is the archetype. The date of

writing is put around 1954,

Having a single copy of the MS would have ppsed great
difficulties particularly in editing it but foTjable assistance
received from Alhaj Alabi mentioned aboves "I admire his
scholarship, meekness and enthusiasm to get this research
done. I have also been assisted by thewrigid rule that
verses of poetry in Arabic should eofform to the metre chosen, .
This easily reveals where the copyist makes a mistake of either

adding or omitting, even,a singleé letter,

The paper used for the copy is coarse, brown, sharp at
the edges,except the,Tirst folio. It bears the hallmark of
eight horizontal ldines,representing the low-quality product
of Ankuri Magani/Buniya of Northern Nigeria,early this
century, Eaoch\folio measures 17cm. by 22cm. Sub-topics

written by\the author are in the margin,

The MS discusses many issues which have been put together
in five topics. They are mainly to provide practical solutions
to the spiritual, social, economic and political problems of
the nation, The work is therefore not an abstract philosophical

attempt like some others on political thought or State
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administration, It also has the credit of paying attention
to issues not strictly religious,unlike most works of the

author's contemporaries,

There are five hundred and three verses in all,
The brief introduction in prose explains that tiig MS is
intended as the Shaykh's modest contribution %o™~the progress

of his fatherland.

This thesis aims to bring to thesnotice of the academic
world and the public in general that~Islamic scholars not
literate in English are as imaginefive and forward-looking
as their Western-educated couuberparts., By editing the MS,
its reading has been facidlitated,while the translation into
English will enable those/who do not understand Arabic to
read it. Comments ©On Ythe views expressed by the author are
not only to relafethem to the reality of the situation in
Nigeria,but 2180 to justify them on the basis of Islam as
taught in the“Qur'an, gadfth and works of renowned scholars
and Musidim» leaders all over the world. The biography of
the Shaykh, highlighting the academic, religious and social
aspects of his life,reveals many facts unknown to some of the
informants who have not had the opportunity of collating their
views and ideas. The discussion on the Islamic concept of

an ideal State is a summary of Islamic political thought

from the time of the Prophet (S.A,W) to the present.
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Efforts w~=re made to find out if there was any
othar copy of the MS at the Centre for Arabic
Documentation and the Maln Library of University of
Ibadan. I also investijated at the Natiornal Archives
at Ibadan and Kaduna, History Bureau, Sokotosm and the
Library Museum, Jos. I also contacted soffewindividuals
at Ibadan, Ago - Iwsoye, Modakeke, =tc. .. '®ut all these
efforts did not yield any desired resWN¥. It was only
Shaykh Abdul-Ra'uf Busari, Oke,G2ge, Ibadan, one of
my informants, who promised ta Mook for a copy which, he
felt, might not be completeyy.Unfortunately, he was not
able to locate it till th& . ,end of this project. The hope
of recovering anothar{copy of the MS is, therefore, not
yet completely logt. "It is hoped that further researches
will help in rélqvering any other copy, if at all it
exists.

Thig svdrk is neither a literary critique nor
appraisSal per se. It is just a modest attempt to study
thae Mife of Shaykh Yusuf Alikinla in relation to the
views.he has expressed in the work under study. The
approach is not mainly from the lingjuistic point of view.
References are made to Arabic grammar, prosody, semantics,

etc., only to facilitate the reading and understanding
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of the Arabic text. As a result of this, the attention
is not particularly focused on the Shaykh's style of
ariting includfng choice of words, rhyme scheme, influence
of the mother-tongue (Yoruba) on him, etc, Thik is a
remarkable difference between this w~ork and sgseme others
especially H.K. Bidmus' " A literary appzmalsal of the
Arabic w~ritings of the Yoruba ¢Ulama ' /an. M.A. Project
at University of Ibadan (1972), and W.T. Yahya's R
study of the structural and thematic innovations in the
Arabic poetry of Kanem 3ornudin)the works of al-Tahir b.
IbrahIm al-Fallati , and~¥USuf b. Abd al-Qadir al-

Qarghari, a Fh.D. Thesis“at the same institution (1986).

The attempt, in _this work, is to study the MS from
the socio-religious point of view with particular
raference to/th® contemporary situation in Nigeria at
present. , ThTs is based on the issues raised in the MS,
shich have’ to do, to a large extent, with ths people's
socdal 1ife, and the fact that the author has been
tramendously influenced by Islam in expressing the views.
In fact, his ultimate aim 1is to transform Nigeria into
an ideal Islamic State wvhere justice, peace and mutual

uinderstanding between rulers and ordinary citizens will
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reign supreme. This work is therefore along the same

line with S.U. Balogun's "The works of Abdul-Qadir

b. Gidado in the context of Nigerian History", a Ph.D.
Thesis at University of 8irmingham (1983), except that

the focus there is mainly on history w~hereas/the totality
of social life covering the economic, political,
educational and other aspects 1is put dp40 consideration
here, This is not to say that histdcy,does not necessarily
touch these aspects of life. The\Ffact is that in an
average historical research, &hey attract attention only

in relation to their relevande to historical incidents.

Much as we may have striven to do justice to the
various aspects of lifge that the views in the MS relate
to, this w~ork cafimat be said to be exhaustive 1in each
case. It should be admitted, therefore, that
specialist§/an the various fields have a lot to contribute
in studywihg the MS and relating its contents to our needs.
This_»JOrk may be taken to have only blazed the trail.
Specialists in the fields of language, literature,
history, sociology, etc., should follow vith more
intensive and extensive researches on the MS.

Although there are some remarks in the margin that

may be taken as indications of dividi.g the poem into
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sections, its .chapterisation., as in this ~ork , is that

>f the researcher. Verses are brought forward or backward,
based on their meaning, to constitute chapters. For
instance, the cgapter I, as in this work, consists of

lines on the first three and the last nineteen \folios of
the MS. There are also cases when lines on &ifferent topics
are mixed up in the MS. An example is fo1lo,. 4 the first
and the third to fifth lines of w~hich @we)on agriculture,

wnile others are ©n commerce,

Chapters, as arranged in this“work, are quite different
from the way the remarks in ¢hevimargins, mentioned above,
are in the MS. It is issu¥s)discussed that account for
the present arrangemen%y Each chapter, thus, contains
materials from the vasious parts of the MS, A good example
here is Chapter A, Cited above, which contains materials
from the rirst-and last parts of the MS, It is pertinent
to mentiop Mgre that all the lines have besn taken care
of by including them in any of the chapters. On the other
handj m® line is repeated twice or more. As a result
of this, the number of the lines is the same as in the

MS.
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There are nine : chapters in this thesis.
Chapter I 1is on the biogjyrapny of the Shaykh, while
the second discusses the features of an ideal=Islamic
State. Patriotism and security of the Stake ‘are focused
in Chapter III, while Chapter IV contaigs™materials on
agriculture and commerce, Education \Vand family
living are looked into in Chapters\V and VI respectively.
Chapter VII is on health and so&i3l service for all
citizens, while the next istenvissues in Shaykh Alikinla's
Islamic manifesto for Nig¥ria. Conclusicn constitutes

Chapter IX,
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1.2,

CHAPTER 1

BIOGRAPHY OF SHAYKH ALIKINIA

His birth:

Shaykh 'Abd al-Salam Yusuf Alikinla was born
around 19031 in Tlorin. His father Yasuf Alikinla, an
indigene of Ilofin, was an itinerant scholan and
trader dealing in animal skin, traditionalleather
materials and Ofi cloth. A vprincess,Asma' daughter
of one Onilawo of Ilawog, a town in the Ejigbo Local
Government Area of QOyo State, was his mother. She
was a petty trader selling agricultural products.

The two parents came across.each other during one of

the former's frequent wisits to Ilawo.

His youth and education:

Shaykh Alikinla svent his early life mostly
accompanying his father from one place to another,
After having'elementary studies in Arabic with his
father, /he met for the first time, late Shaykh

Zakeriya' al-Adabi, Taj al-Mu'minB, from Omoda

compound, Ilorin, in 1928 at Abeokuta. Incidentally,
both the father and the Shaykh had come from Ilorin
and thereoy became childhood friends. Shaykh Zakariya'
felt happy to see the new student because he gbserved

traits of brilliance, discipline and ingenuity in him.
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Young Alikinla had not by that time completed‘reading
the . Holy Quran. The evénts that later.léd to their
coming together in 1930 at Badagry started to take
place from that time on’wards.s It was then that
Alikinla began to learn how to read and write Arabic.
He was later asked to leave for Epe to accompany al-Haj
Juma'ah, the head pupil of the Shaykh who was instructed
to take proper care of him. Shaykh AXikinla studied a
number of books under the tutelage«of Al-@éiiJuma'ah.
This association provided an opportunity for the

rormer to display his qualities“of being a diligent

and obedient student to the extent ®hat '"the position
of sonship"s was conferred on him. He was however
later asked to leave for Abeokuta under the care of

Shaykh al-Hajj Salmah Ake, a full brother of the teacher,

who taught him-many books on Tast} Figh, Hadith etc.
He again behaved himself so well to earn the confldence
of the Leacher.
- Many a time he would keep awake
in the night in service to his
Shaykh al-Hajj (salman ske) and he

was his shadow which could got be
parted with for a moment.

Alkinla was always proud of having served both Shaykh
Zakariya al-adabi and his brother, al-ﬁéj'Salnih to
the best of his ability until the former passed away

in 1934.
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Probably due to the depth of grief experienced
as a result of the loss of the great teéchen or other
reasong, Shaykh Alikinla was convinced that pe forgot
everything he had learnt. Nevertheless, his.enthusiasm
to be at the service of'al-géiiSaldEn was maintained
until 1936 when he experienced a kind of spiritual
transformation with deep meditation probably as a

8
result of better information.

As from that time, Shaykh “Alikinla never learnt
anything from anybody. Fifteen‘'years later, he had
got to his credit many notablie works in manuscript

such as ¥Asjud al-asnd Jand HifrId al-Farid. He later

withdrew from literary engagements to contribute his

quota to the socio-political situation of his time. iis

activities culminated in. the inauguration of Hizbul-

Lah al-Ghalib'in mMay, 1952.

His lafer+life and death:

AS it was the practice of ﬁglgéé' at the time,
Shaykh Alikin}a visited quite a number of towns and
villages including Badagry, Ijebu-0Ode, Ago Iwoye,
Abeokuta, Ibadan, Oyo, Iseyin and a host of others.
He eventually settled down at Ibadan as his base in
1939 with occasional visits to other places. He was
then hosted by one Mr. Bénson, an indigene of Ijebu-

Igbo, very close to Alfa Najm Mosque, Gege, Ibadang.
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He later shifted to Ile Dawonru, Opopo Yeosa, éhen
to Ile Laamo, Bere, and lastly to Ile Ogunmola, éll at
Ibadan.

The Shaykh made friends with prominent'Muslim Scholars
then at Ibadan such.as Alfa Baba Ilorin, Alfa Ile Oriolowo,
_al-ggj Qadr Olosun, Alfa Hasan Oke Foko and scmie .others.
sut unlike some other Muslim Scholars, the sShaykh was able
to command the respect of Muslim elites &n-the service of the
then Native Authority, western Region ‘Government and private
enterprises. In fact, such educated-luslims constituted the
majority of the membership of HizbGl-Lani al-Ghalib. This
development would be better appreciated if judged against the
background of general contempt in which the fglggé' were then
held due mainly to the.large-scale propaganda of the Christian
Missionaries to present Islam and its adherents in the
blackest possiblé.colour. Islam was made synonymous with

ignorance, barbéarism and backwardness.

One ¢fs the greatest achievenents of Hizbul-Lahi-al-Ghalib
was the “eatablishment of Muslim Primary Schools at Ibadan
and«its environs in 1955 and the introduction of Islamic
Rellgious Knowledge in the schools' curriculum. However,
it was the Muslim community that was responsible for the
payment of salaries of the nirabic Teachers", It is regretta-

ble that the arrangement suffered a devastating blow in 1956
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Shaykh Alikinla in Agbada with a cap.
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"when crisis erupted Dbearing on financial mismaqagement
levelled against the Shaykh. The situation was so tense
that the Regional Government had to institute a oﬁe-man
committee of enquiry in persbn of Mr. S.0. Balogun, a
Senior Education Officer, to investigate the case., \ It

. was eventually resolved that the payment of salaries be
decentralised with each Ratibi Mosque or orgénisation
taking care of its respective schoolsio. Thus the Muslim
solidarity was shattered again probably beyond redemption

even though the schools continued_ to exist.

Despite the crisis and the rfeeling of having been
disappqinted and, possibly, ‘frdstrated, the Shaykh stayed
on at Ibadan. He became,sick in June, 1960. when all
the efforts aimed at restoring health to him failed to
yield the desired.result, he was taken to Ago Iwoye for furthcr
medical attention.’ He took his last breath on Tuesday 27th
of September 2980, a few days to the Independence Déy.
Survived “by-two sons, Ahmad Fauzi and Fadl al-RanEn, and
a daughter; Fa'izah, Shaykh Abd al-Salam Yusuf Alikinla

was buried at the Public Muslim Cemetary at ..go Iwoye.

l.4.His religious life:

Shaykh yusuf ‘Abd al-salam Alikinla was a personification
of piety, asceticism and total devotion to the cause of Allah,
Having been born into a deeply religious fawmily, he was

brought up in an atmosphere thoroughly permeated with
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"Islamic norms and values. His high sense of horality
and spiritual devotion must have contributed immensely to
the cordial relationship between him and his teacﬁer,

Shaykh T3j al-Mu'min al-Adabi.

Religious as hé'was, his high spiritual level was not
"generally realised until 1936 when he was said 4o have
experienced a spiritual transformation. As ifbeuwt that time
onward, the Shaykh formed the habit of keeping indoors
unless important occasions necessitated his going out1 .
Nevertheless, he widely travelled having been to most of
the towns and villages in Yorubalaride He was a public

preacher and anerudite scholafs

12
Shaykh Alikinla was favoelred with Karamat. There

were many instances inhls life to show this. 1In one of

his several visits to Iseyin, it was.said that one masquerade,
named Oniko, notorious for possessing dangerous charms,
threatened to~deal with him and frustrate his plan to hold
public preqchings. It was too late for the Muslim Community
of the _town to notify the Shaykh of the threat. They
therefbre advised him to put off the idea to preach for

the time being. But the Shaykh and his entourage turned

up for the occasion as planned and the Muslim Community
summoned courage to rally round him. The congregation

was far larger than usual because many pecople came simply

to see what would happen,
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Not long after the commencement of the preachiﬁg
session, members of the congregation started to.héar the
sound of drums from the masquerader. Some attempted to
run away but the Shaykh assured them that tﬁere was no

cause for alarm. He asked them to be reciting Kalmat al-

Shahadah. It was a tense situation.

Discovering that the congregation was (still intact
despite his appearance, the Oniko masquerdder became
infuriated and rushed towards them, brandishing a sword
in the right hand and charms in theother. Wwhen he was
about fifty metres away to the-muslims, he tumbled three
times after which he lay downj-face downward, motionless.
His lieutenants moved nedrép to help him but he was no
more. Thus the Muslimsiwere saved the embarrassment.
Many non-Muslims belieéveu that Allah was on the side of
Shaykh Alikinla.13 They used the opportunity to declare

their support tor Islam,.

Aften(settling down eventually at Ipadan, the Shaykh
did not oniy maintain the habit of keeping indoors for
the purpose of meditation, he also used to frequent
solitary places particularly the Bower's Tower at Ibadan

for the same purpose.

The Shaykh's idea of asceticism and otherworldliness

was liberal. He loved smart but moderate dressing.



He was also fond of taking photographse. His_bélief

10

was that Muslims were not fordidden to share from the

conveniences and joy of this life.

Poveéty and extreme

self-denial in any aspect of life might not nécessarily

pe virtues. Nor was the appearance of a m@m=the

yardstick for piety and consciousness of Xllah.

in

a

swift reaction to certain common praCticCes among some

pMuslims of his time, he saidd
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3.

7

8.

1

Rip. the curtain of ignorance, oh people of
trust, Off the Religion so that the ones straying

away may be secure from destruction.

Sound of the témbourine of heresies deafens him

20
who knows, adding insult to injury,

To the Hell-Fire they condemn (people) for putting

on caps without the turban and the S&arf.

Their madness gets worse for leavinGg the pubic
hair (unshaven) and the armfit hair (unplucked);

this to them is a misfortune.

Ana among them, the feeble-minded, is a poor fellow
at sea wandering (&li about) with the impression that

he is on the way.

(They preach), carrying a big staff and prancing,

swollen = _Meaded in tattered cloths with the beérd.

This &ashion of theirs is for she-gocats and he-goats.
The~lions are kﬁown with the moustache: and not

\necessarily with) anything else,

He, the long - bearded, among them condemns him
who appears decent, nice - looking (but) without

any beard.
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9. The people of Allah are known with their decent
appearance, and conduct of the best creatures,

keeping to guidance.

10. Never are they arrogant. They are usually humble

to Allah - and not for the sake of anything
except (divine) pleasure.
11, Arise o people of understanding in a‘way

To remove the curtain of ignorance from the

_zel
light of Mu§§afa.

Although this piece was infended to be a joke with
the so called "new comers" intd Islam, it turned out to
be a strongly-worded lampoonsand a literary master-piece.
Opening with a clarionfcall to the well-versed Muslim
scholars to stem the trend of religious fanaticism and
indoctrination that'posed the danger of misleading quite
a large number)cf’ uninformed Muslims and portraying Islam
in a bad c&JOur to the nen-Muslims, the author proceeded
to itemise the variods heretical practices he had in mind.
They locluded the undue emphasis laid on putting on the
turban, counting the staff as part of Muslims' dressing,
wearinglong beards, shaving the pubic hair and in the
armpit. The fifth line paints the pathetic picture of a

self-conceited person straying away but, still, has a high
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‘opinion of himself. Others in the same camp With_

him consider themselves superior to other Muslims and
therefore bray about. The piece ends with the axiSm

that it is not all that glitters that is gold. Many
chicken-hearted persons feign valiance. The poet rather
‘humorously drew the attention to this fact by{cemparing
heavily-bearded goats with lions. The beard(of the

former does not show them to be more mafnly than the latter.
In fact, the case is the other way rdund. 1In practical
terms, religious scholars worth theéir salt need not wear
their academic qualifications Om\ their faces. Rather,
they should appear as simple \as possible and utilize their
talentg in the cause of Alladh. It is the responsibility
of such people to rid-Islam of all the extraneous

innovations.’

Saaykh Alininla was a great theologian and at the
same time, &) broad-minded philosopher. His freguen£
meditation§ helped to widen the horizgn of his concept of
Allah,\ He came to realise the indivisibility of the
Divine Unity in all ramifications. He did not subscribe
to the idea of ascribing anthropomoréhic attributes to
Allah. Nor is He corporeal. He is unigue and all alone
in His class. These views and some others are expressed

by the Shaykh as follows:
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Translation:

Allah, the Exalted, is One. There is 'no
beginning for His existence and no end for

His eternity. (He is) the self-Sustaining.
Infinity brings not His end, and time ,affects
Him not. Nay, He is the First and _Ahe Last,
the Manifest and the Hidden., Holy is He far
above anthropomorphism. Nothing, is like Him
and He is over and above everything in such a
way that this does not @ffiect His proximity to
His creatures, and He ¥s closer to the servant
than the jugular vein. He keeps watch over
everything. He is with you wherever you may
be. Physical/ proximity is not like His, just
like the material essence is not like His
(divine) essence. (He is too) exalted for time
tol restrict, too sacred for place to encompass.
The eyes of the righteous shall see Him in the
Abode of stability as the verses (of the Quran)
and information point out. (He is) living,
able, ref:'orm;!.nc_:;,28 victorious. He is not
subject to fatigue and inability. Neither
sleep nor slumber affects Him. He created

all and apportioned £heir sustenance and

life-spans. His power cannot be assessed,
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and His knowledge has no limit. He.knows
evérything, not even something'of atoﬁ's.
weight in the earth and heaven is hidden'

from Him. He knows the secret and the hidden.
He is aware of feelings in the hearts and
things concealed in secrecy. He plans) for

all the creatures and alternates the
happenings. Nothing takes plage in His

domain little or much, large or-small,
beneficial or injurious, exaept with His
decree, plan and command{ What He wills
happens and what H&dees not never happens

He is the OriginatQr and the one to return

(us back to Hlis presence), He does what He wills,
There is none~to change His judgement or to
reject /lis decree. No servaut can abstain from
offehding Him except with His pleasure and will.
He ‘hears, sees, speaks but His speech is not
fike that of His creatures.29 Everything
beside Him, the Glorious and Majestic, is a
matter He has created with His power.

There is no motion or standstill except there

in it is wisdom confirming His unity...
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e Se Hisgjpademic life:

It must be admitted that information available to
the researcher on the Shaykh's learning and the exact
books he studied under his various teachers is scanty.
Our chief informants have been his students ofr associates
particularly after his settlement at Ibadanh,.. Although
he was a prolific writer, there is no indication that
he had prepared his autobiography. ®&gevertheless,

Mustagbal Ilorin al-zahir and somé&.other writings of

his give some useful clues to N1S5 academic activities.

Shaykh Alikinla is said fto have started learning
as'early as possible under'his father. He was later
handed over to Taj Al-Mumin in 1930 and there he was
until 1934 when thHe great scholar passed away. He
spent the next "two years with al-@éﬁ Salman Ake which
marked the end of his formal learning. As a brilliant
student dedicated to the service of his masters, the
young ‘Al¥kinla must have learnt a good number of
classical works of Poetry, Theology, Jurisprudence,

Tafé?r, §Erah, Mysticism, Philosophy and a host of

others within this short period. He might have also
had some acquaintance with journals, magazines and

textooks from the Arab world,
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A reference to abu al='itahiyyah however gives the
impression that the Shaykh must have had access to'some
classical literary works of pre and post=Islamic periods.
His views on the various aspeéts of Tawhia also show his
interest in ¢hilosophy ana Metaphysicse He must have studicd
the controversy between the Asharites and the Mavtazilites
and, probably, the remarkable contributions)of Al=-Ghazali
tb topical issues of his time. His explgure to western
civilization even though he was not lIiterate in English
must have contributed to his deyree.or critical attituae
to Muslim leaders who were fond “of emphasising certain
trivialities,

1£ seems as 1f the_ Shaykh started nis literary
activities by imitating, famous literary workse. Thus his

earliest works are 'said to be ‘Asjud al-Asna which is

S

TakhﬁisBo of al-DElixyah,and Hlffid al-FafEd also Tasnfzr
of al-Burdahs .Mis independent works yet confirmed are
#l=-kifah fI al-Sijasah which is in prose and Mustagbal

Ilorin, al-zahir, the subject of this study. Efforts to

have “access to the works so far have not been successful,
the excuse beiny that they would soon be printed and made

available to the public,

Considering the relatively short period within which

the Shaykh studied, and the high level of his erudition,
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; 2
it is believed that the source of his knowledge was great.3“

This is proved by the fact that he was never caugﬁt unawar:o
when discussing any branch of knowledge particularly world
politics and current affairs. Much as one would not venture
to disprove this fact, it could be inferred that the sShaykh was

familiar with foreign magazines such as Majallat al-adib

from Cairo, al-Mustamf al-€irabi from London (printed by the

British Broadcasting Corporation), Majallzt al-€irabiyyah

-— &
from America and Bitagat al-Sharqge. Theiagazine as well

as listening to Radio broadcasts in arabic from Britain,

America and the Arab world must have.exposed him to a

world far larger than his conteémpdrary scholars could

imagine. His attachment torthése media was so strong that

he once felt obliged to pay“tributc to the British

Broadcasting Corporation) (B.B.C.) thus;
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Translation:

1.

2,

3.

Se

6.

7.

May peace from Allah continuously be witﬁ you

And rgularly from me also are greetings to you.

Oh the enlightenment squad, the Broadcasting

House, B.b.C! May perfect peace by with you.

The readers (send) one thousand greefings to you

And so do your honourable listeners/far away.

You explained (all) the issues.which thus became
bare, clear. As all that happéned before the

war was previously unknowr,

But for you, we would ot have known the
spirit behind your/action, as weli as the

basic democratic principle (underlying) it.

(The) Berefieent (God) will reward you for
His light which, You have laboured for and

disseminated,

de (Allah) gives assistance to servants of
knowledge like you; O people of B.B.C!

this deed of yours is enough an honour,.

wWwhy not as this is Light in essence
And the King and Lord of Light gives

honour to knowledge.
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9. And the token of B.B.C. for Britain is
lofty, She has, through it, proved

worthy of all her claims.

10. And it has been an effective solution to
all that. had happened in form of careless

distortion of her stand.

The poem is an expression of appreciabtion and

acknowledgement of the roles played by al-fustami® al

“Arabi in enlightening the Arab world\and Arabic -
speaking Africans and, probably, Asians on the causes,
course and c.nSequencpgdfthe secornd world war. Although
the medium must have been used(for propaganda by the
publishers, the Shaykh saw it as a selfless service to
humanity for which rewards were being expected from Allah.
The last two lines_of the poem however admit that the
journal was mainly ‘to defend the British policies on the
war in partigular and world politics in general. Nigeria,
then underi tnhe British Colonial rule, must be brought along
and fed“with the information necessary to sustain her
loyalty. to Her Majiesty and the objective seems to have

been achieved, at least as far as our man is concerned.

The fame of Shaykh Alikinla spread far and wide in
Yorubaland as an accomplished scholar and a far-sighted
Muslim leader. His students at Ibadan numbered hundreds

most of whom had received western-education and who were
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officials of the Native Anthority, western Reéional and
Federal Govérnments as well as employees in pri?atg
companies. They were fascinated by his exposure ts modern
trends of events and his frantic attempts to make up for
the Muslims' appareht luke-warm attitude to wWestern
"education. It is therefore not a surprise that not

less than seven thousand Muslims including Mr./Bello
Abasi, leader of Egbe Omo Ibile, attended khe formal
launching of Hizbul-Lah al - Ghalib at\the palace of the
then Olubadan of Ibadan, Oba Memudu“All Iwo, who was also

physically present, on Saturday/fay 17, 1952«

The Shaykh's fame transgended Nigerian borders.
Although he did not have/the opportunity of going abroad,
Muslim scholars particularly from the Middle East used to
visit him often, AS far back as 1954, he was able to employ
the sevices of Atwo Arab graduates of the Azhar uUniversity,
Cairo, named‘Muhammad yahirAand Muhammad Sharif respectively,
at his Arapic School38 temporarily operating in the evening
in a primary school at Chief Agbaje's compound, Ayeye,
Ibadan, Each and everyone of his visitors is said to be
amazed at his level of erudition and vast knowledge of

Nahw, Sarf, Balaghah, Fals@&fah, and other subjects not

: 39
strictly connected with Islamic Theology or Metaphysics.
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Strangely enough, Shaykh Alikinla did not form any
feligious movement. His practice was to teacﬁ those who
approached him for knowledge and leave them to.emgloy the
knowledge so acquired in any form possible to furtﬁer the

cause of Islam and improve the condition of Muslims.

1.6. His Socio-political life:

From the time of his birth to late 194045  Shaykh
Alikinla was exclusively committed to scholarship and
teaching both in private and public places. As nationa-
listic ectivities to win independence for Nigeria gained momen-
tum and various interest-groups.get drawn to the scene, the
Shaykh responded enthusiastigally to the situation,
dedicating all his efforis to further the cause of Islam.
It was here that his charismatic and leadership qualities

were brought into play.

with the introduction of the Richards Constitution
in Nigeria in<1946 dividing the country into Eastern ,Western
and Northern'Regions, active tribal politics was ushered in
as the bedr;ck of Nigerian Polity. By 1952, three
major _political parties principally based on tribal
affiliation have been founded--=---the National Council of

Nigeria and the Cameroons (N.C.N.C) having the Ibo-dominated

East as its stronghold, the Action Group (A.G) dominated
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by the Yoruba of the West and the Northern people's
Congress (N.P.C) having a firm grip on the North mainly

populated by Hausa and Fulani.

From the onset, there had been close relationship
between colonialism and Christianity in most parts, of
Africa, particularly Nigeria. As soon as britain declared
the slave trade illegal in 1807 followed Dby/Cther European
nations, explorers and missionaries began'“to penetrate the
interior of Africa. The result of this "invasion" was the

planting of Christianity and Colonialism.

Thus the colonialists alt-liissionaries came to repre-

. 41
sent the same interest with ‘an overt division of labour.

The Missionaries /Curitended with the Muslims who had
been steadily spreading their religion to thenooks and
corners of Yorubalwnd. As the former:

Saw, the Muslim Communities expand and
grow-in influence, they became very
concerned, all the more so as their
conversions in the fieldwere, by their

own estimates, not only in inverse
proportion to their endeavours but

also relatively insignificant, compared 2
with those of their Muslim comnnterparts. .

Although the Muslims were gaining the upper hand in
terms of winning new converts and-consolidating their
communities, their Christian rivals posed to them a challenge
of well-organised evangelism with.requisite human and

material resources at their disposal., The Missionaries
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were equipped with literacy in Arabic and

Yoruba texts.43

AS one would justifiably expect, the coloﬁial
Government, realising what it would gain from the
evangelisation of Yorubaland and Nigeria as a whole,
did all that was possible to facilitate the, wérks of
the Missionaries,

Legally, the Christian lMissdoharies
were promised complete 'protection!
‘assistance' and 'encourageitent' in
some treaties signed by thé British
and local chiefs, as was the case in
Lagos, Abeokuta and ©yt. Occasionally
a few top governmentiofficials would
throw in their influence. 1In 1887,
the Acting Administrator in Lagos,
diplomatically Jeriough, remonstrated
with the Awujale of Ejebu-Ode to allow

and encourageé&he missionaries to work
in Ijebu-0de. .

Despite all the vast resources at the disposal
of the Christ;an missionaries, they achieved very little,
The Muslims with whom they were contending and who
luckily preceded them to the field of operation, were
acquaiAted with Christianity as a religion as well as
its doctrines. Both the Quran and 5a61th are full of
information needed to withstand all the challenges that
might be posed by the evangelists. The puslims were
convinced that Islam was supérior to and better than

Christianity. James Johnson, one of the earliest ardent
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missionaries is quoted to have reported on the Mus}ims'
reaction to their missionary work thus:

Qur activity has provoked their own.
They were never warmer in the defence
of their religion. On the ever-topical
issue of the person of Christ, -

for instance, the Muslims, in spite of
all Christian assertion to the contrary,
insisted on the validity of Muslim
teaching as 'they cease not to repéeat
the surat of the Quran that says "Gogs
does not beget and is not begodtten".

0f all the various methods employed by the
missionaries to win Yorubaland for Christ, .estern education
proved to be the most effective. (Its mediuw of instruction,
English, was the language of commerce, communication in
official circles and Christianlity. But unfortunately for
the piuclims, it was exclusively monopolised by the missiona-
ries who never failed to utilize any opportunity that might
present itself in_that direction.

Samuel-Adayi Crowther was the pioneer

of Nigérian Missionary who set the pace

in €his direction: The school was

Cr¥owther's chief method of evangelisa-

tion. He introduced the mission into

new places by getting rulers and elders

interested in the idea of a school of

their own, and usually it was to the

school that he asked the senior missionary
at each station to give his chief attention,

It is most unfortunate to note that although using
education as a bait for proselityzatio$7had been declared
illegal in Nigeria as far back as 18873?, the ‘Missionaries

persisted in ‘breaking _ the law _ and the trend is still
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the same, particularly in Southern Nigeria.'48'Th1§ is
more painful when it is noted that this crime is'being
committed deliberately and with impunity, Innocent cﬁildren
fell easy victims of the machination. Everything done in
the school was aimed'at conversion and consolidation of

Christianity. Fafunwa observes:

Irrespective of the denominational
label, the early Christian schodls
in Nigeria were conceived By ail
the Christian demoninations, &s the
most important instrument\ for con-
version. Indeed, the_sthool was
incidental; if Christianity could
have been implanted in“Nigeria
without the use of the school,
most missionary @rodps would have
tried to do sog

The children were a captive audience
and the miSgions made the most of the
situation. |\ As the daily school-time-
taoles shewed, Christian religion
predominated, even though subjects
suchfas 'gecgraphy and arithmetic were
included in the curriculum. All other
subjects, for example grammar, reading,
speiling, meaning of words, etc, were
taught with one overriding aim in mind:
to enable the new Christian converts to
acquire the mastery of the art of read-
ing and writing with a view to facilita-
ting the study of sacred writings and
for the &erforn.ance of their religious
duties .

The above information is given to draw attention to
the long-protracting suspicion and rivalry between pusliis on
the one hand and Christians and colonialists as well as

their agents represented by the government functionaries
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on the other. Thus to forestal being converted to
Christianity, 