ISSN: 2636-6126

Nigerian Journal of

Christian
Studies

A Journal of
The Nigerian Association
for Christian Studies

Volume 3, Number 1, October 2019



NIGERIAN JOURNAL OF CHRISTIAN STUDIES 2019

All rights reserved, no part of this publication may be reproduced,
stored in a retrieval system or transmitted in any form, or by any
mean electronic, mechanical, photocopying, recording or otherwise,
without a written permission of the publisher.

ISSN: 2636 - 6126

Published by:

Crowther Theological Publishers,
Crowther Graduate Theological Seminar,
Igbein, Abeokuta, Ogun State

Email: crowtherpublisher@ gmail.com
Tel: 08033331720

Printed by:

Vicod Press,

8 Sodimu Street, Somolu, Lagos.
Tel: +234 803 310 7947
vicod007@ yahoo.com


mailto:crowtherpublisher@gmail.com
mailto:vicod007@yahoo.com

TABLE OF CONTENTS
XW

James' Concept of tongue as a panacea for hate speech in Nigeria
Oderinde Olatundun A. and Akerele, Victor Bamidele 13

State-religion relations and implications for national security in Nigeria
Bankole, Michael Tokunbo 30

The role of women in fostering peace and justice in Nigeria
Ogbuehi, Friday Ifeanyi 46

Responsible stewardship of the environment: ecumenical and ethical antidotes
for peace and eco-justice in Nigeria.
Mepaiyeda, Solomon and Eluwole, Stephen 67

Peaceful living with all men in Romans 12:18 as a dictum for peace
and security in the church and society
Akinyemi James Akinmameji and Oke, Ruth Oluwakemi 86

Role of women toward peace and justice: implications for security of
the church and Nigerian state
Oluwawunsi Adekola and Ogunbisi, Felix Abiodun 104

Social justice: the gap in-between our religiosity and our humanity
Okelana, Ayo 120

The holocaust of the 20thcentury as a mirror to resolving the insecurity
situation of 214 century Nigeria
Okanlawon, Samuel Oluwatosin 137

Peace and justice: panacea to insecurity in the church and Nigeria state:

prophetic ministry of Amos on peace and justice as a case study
Ogidiolu, Ayodeji Olanrewaju 154

Prophetic ministry of Amos on peace and justice and its implication

to the Nigerian state
Nesta, Andy-Philip and Adeola, Kehinde Adedayo 176

10



An examination of peace, unity and justice in 1Cor. 1. 12-13 and its
implications for the contemporary church
Igbari, Olusola 198

Search for peace and justice: religion and the status of women in Nigeria

Adeola, Kehinde Adebayo, Andy Nesta-Philip, Etudaiye Mohammed and
Adeola, Christina Larai 215

The role of women towards peace and justice: implications for
security of the church and Nigerian state
Amolo, Hope 240

A Christian response to gender equality debate: panacea to
gender tension in a patriarchal society 271
Nwabuisi, Gerald Ngochukwu

A missiological panacea to the Boko Hamm islamic insurgence
against Christians in north-eastern Nigeria
Ajani, Ezekiel Oladapo 291

Restructuring of Nigerian state: panacea to religious conflicts

and insecurity
Nenge, TernaAkambe 313

Causes of insecurity in Nigeria: what the church can do
Oti, Alaba Rotimi 336

The role of the Nigerian church in promoting social justice and peace:
a critical evaluation of the Church of Christ in Nations (COCIN)
Danjuma, Caleb Dami 348

An appraisal of Plato's Concept of social justice as apanacea for peace and
stability in Nigeria 365
Ayodele, Oladehinde Joseph

Parenting and insecurity in Nigeria: a contextual analysis of Ephesians 6:4
Alamu, Samuel S. 381



The problems of insecurity in north-eastern Nigeria and challenges to peace
and the socio-economic developments of Nigeria

Adetunmbi, Moses Adebolu

The interpretation of Mark 4:35-5:15 as authority of Jesus over emotional
and physical insecurity in the context of deliverance ministration
Dr. (Mrs) Adegbite

Urgent peace-building in Nigeria through social justice and compassion:

the role of the Nigerian church on the road to Jericho
Pokol, Benjamin

Women as agent of peace and unity in the spiritual and physical life of the
church and society.

Abodunrin A.O Ph.D and Kolawole E.O Ph.D

12

398

421

455

474



v \

RESPONSIBLE STEWARDSHIP OF THE ENVIRONMENT:
ECUMENICAL AND ETHICAL ANTIDOTES FOR
PEACE AND ECO-JUSTICE IN NIGERIA.

\\\

By
Mepaiyeda Solomon (Ph.D)

Department of Religious Studies
University of Ibadan
mepaiyedas@gmail.com
08033965740

&
Eluwole Stephen (P.G Student)

Department of Religious Studies
University of Ibadan
pastorsoji09@gmail.com
08058428631

Abstract

The expectation of humans to live in a world that is peaceful has been a
mirage because oftheirfailure to recognise the nexus between justice and
peace. It is no doubt that the concept ofpeace has taken central position in
global conferences- political, economic or religious, yet, it seems people
have only been paying lip-service to its realisation. Also, they fail to
adequately address gender inequality, dehumanizing attitude of some
stronger nations towards the weaker ones, and more significantly, the
trending issue ofthe destruction ofnon-human creatures by humans. These
factors among many others have orchestrated the tension that is being
experienced in the cosmic order. Thispaper therefore advocatesfor mutual
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respect among humans irrespective ofgender or race and responsible earth
stewardship, especially by all Africans, so as to achievepeace in the society.
Special emphasis has beenplaced on eco-justice considering itsfar-reaching
significance to the restoration o fpeace. Sociological approach was adopted
ingathering data that cutacross many disciplines.

Keywords: Responsible Stewardship, Ecumenism, Eco-Justice, Peace,
Nigeria.

Introduction

The abuse ofthe environment no doubt is a grave threat that would lead to the
dying ofhumanity. The sixties and the seventies were extremely influential in
bringing about a greater awareness ofecological issues (Gnanakan, 2014:9).
Man was instructed to rule and dominate, but the command has led to
exploitation that caused devastation of the environment—a total
misrepresentation of the doctrine of creation (Faniran, 2004:165). The
African adage perfectly explains this misnomer; “the bug feasting on dog
thinks it is killing the dog while in the actual sense it is killing itself’. The
meaning in this context is that human exploitation of the ecosystem is
actually an abuse on humanity as a whole since our survival grossly depend
on the luxuriant environment. As the crown of creation, we have the task of
showing care, concern and commitment by nurturing the resources entmsted
to us. Although the Genesis 1 command to ‘rule and dominate' has portrayed
Christianity as the most anthropocentric religion, it does not suggest
exploitation and devastation of the environment (White, 1967: 1204). This
paper therefore aims at correcting the misrepresentation of the doctrine of
creation, for God's word speaks of care, concern and sustenance of the
resources entrusted to humans. Furthermore, the paper offers insights for us
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to display our commitment as responsible stewards to a Creator who made
everything good.

Eco-justice is a great concern because environmental crisis has touched
every single area of life and is of increasing concern for survival today.
Ecological interruptions are integrated and interrelated realities and not
isolated occurrences that only impact local contexts, they are nationwide
(Gnanakan, 2014: 11); and they have global consequences. Centuries of
uncontrolled exploitation have wrecked an havoc on planet Earth, and both
humans and the natural environment as a whole are being threatened
(Gnanakan, 2014: 11). The continuing and alarming increase in our
population have particularly placed enormous pressure on many nations,
Nigeria in particular. Depletion of resources, desertification and
deforestation, climatic changes, droughts and freak floods, and other such
natural problems endanger all forms of life (Gnanakan, 2014. 16). As the
crisis deepens day by day, there are dire consequences adversely affecting
everyone. The wealthy ones face new pressures as they depend on the
resources ofthe poor citizens, while the enlightened strugglers seek to have a
say in the management oftheir own resources. The divide increases, conflicts
escalate and crisis intensifies; making peace a mirage. With such grave
concerns, the world is challenged by the urgent task of coming to grips with
fundamental issues. Dealing with superficial symptoms will not help
corporate existence, neither can we look only at local situations, as we
mentioned, for ecological issues have global implications, penetrating all of
human life.

There is the need for a fight against oil spills polluting factories and power
plants, raw sewage, toxic dumps, pesticides, freeways, the loss ofwilderness,
and the extinction of wildlife, because they all deteriorate the environment
(Gnanakan, 2014:16). Hence, Eco-justice envisions and values ecology and
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justice together, since there will be little environmental health without socio-
economicjustice, and vice versa (Cobb, 1992:23). The visions and values of
eco-justice ethics express a spiritually grounded moral posture ofrespect and
fairness toward all creation, human and non- human. E-J ethics are shaped by
religious insights and scientific knowledge, interwoven with social,
economic and political experience. According to Gibson, Eco-justice
recognizes in other creatures and natural systems the claims to be respected
and valued and taken into account in societal arrangements (Gibson, 1985:
12). Pope Francis's statement corroborates Gibson's assertion when he said
that: 'Today we have to realize that a true ecological approach always
becomes a social approach; it must integrate questions ofjustice in debates
on the environment, so as to hear both the cry of the earth and the cry ofthe
poor.' (Pope Francis, Laudato Si).

Today, Earth Day is being commemorated, a credit to Gaylord Nelson, then a
U.S. Senator who stirred anationwide environmental protest in the seventies.
This was the genesis of modem environmentalism, a movement that
condemned Western material ideologies, even the Christian religion (White
Jr's, 1966: 184ff), but there has always been biblical environmental concern,
which we all need to consistently cultivate today. The Earth Day of 1990 gave
a huge boost to recycling efforts worldwide and helped to pave the way for
the 1992 United Nations Earth Summit. The Earth Day movement has grown
and more than one billion people in 192 countries took part in its 42nd
Anniversary in 2012 (Gnanakan, 2014: 14). Bailey recounted thus, “From
Cairo to Beijing, Melbourne to Rome, Rio to St. Louis, communities
everywhere stood united in their effort to mobilize the Earth...” (Gary
Bailey, 2012: Mobilise the Earth: Speech).

Twenty years later, the heads of State ancFGovemment, met at Rio de Janeiro,
Brazil, in June 2012, and reaffirmed the Earth Summit goals, resolving “to
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work together for a prosperous, secure and sustainable future for our people
and our planet.” Part oftheir resolutions read:

We reaffirm our determination to free humanity from

hunger and want through the eradication ofall forms

of poverty and strive for societies which are just,

equitable and inclusive, for economic stability and

growth that benefits all. We are committed to making

every effort to accelerate progress in achieving the

internationally agreed development goals, including

the Millennium Development Goals by 2015, thus

improving the lives ofthe poorest people. We are also

committed to enhancing cooperation and addressing

the ongoing and emerging issues in ways which will

enhance opportunities for all, be centered on human

development while preserving and protecting the life

support system of our common home, our shared

planet. Taken together our actions should fill the

implementation gaps and achieve greater integration

among the three pillars of sustainable development -

the economic, the social and the environmental

(www.nature.com/news/earth-summit-rio-report-

card-1.107641
In view of the above submissions, we now more than ever need an ethical
contract with nature and the earth. And as the then UN General Secretary,
Boutros Boutros Ghali posited, the earth has a soul (UNCED, 1992), and to
restore it is the fundamental demand ofeco-justice.

Definitions of Relevant Concepts
It is needful at this juncture to define some terms in the context as a
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background to this study. These include environment, ecology, Ecosystem
and sustainability.

Environment - Generally speaking, the environment is everything around
us, both biotic and abiotic. Biotic refers to the living, while abiotic connotes
the non-living thing component of an eco-system. For our study, the term
refers to the complete range of physical and biological conditions that
surround us. Humans are all part ofa particular environment or surrounding.
Ogedegbe categorized environment into social and physical. The former
consists of family, community and social institutions, while the latter refers
to four components namely: the lithosphere, hydrosphere, atmosphere and
biosphere (Ogedegbe, 2010:67).

Ecology - The word “ecology” is more scientific and has an interesting
evolution. In its earliest form, ecology concerned itselfwith the study of the
animal and vegetable world, their interrelationship and their environment. It
soon became an interdisciplinary branch ofbiology, the scientific study ofthe
processes relating to the distribution and the interactions between organisms,
and the cycles or chains of energy and matter. Ecology is, therefore, a
specialized word and refers to the scientific interactions between biotic and
abiotic organisms and their environment.

Ecosystem - An ecosystem is an independent self-sustaining system formed
by the interaction of individual organisms with each other as well with other
components ofthe environment. Each ecosystem is self-contained and self-
regulating. While the whole of our living environment is one ecosystem,
smaller units, whether a tropical forest, a lake or a field, even a small pond,
are also ecosystems.
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Eco-justice- is a word that combines together the concept of ecology and
justice. It aims at responsible and just living, by calling humans to help
correct ecological as well as economic imbalances. Eco-justice affirms the
need for respect and fairness towards both human and non-human creation.
The environment is considered in its totality and is seen to include the
ecological, physical, social, political and economic spheres; and all humans
are seen to have an equal right to enjoy these, so that there is fairness to all
concerned. Issues ofpoverty, social injustice, and environmental degradation
all of which are rampant throughout the entire created order are included in
the uses covered by the term eco-justice. Ecological justice concerns fairness
with respect to common environments, and it is therefore closely connected
to the ideaofcommons. (Alroe, Hugo etal, 2005:191).

Sustainability - Sustainability is basically the ability to sustain. It has to do
with the careful handling of the natural environment for the survival both of
humans and non-humans, as well as needed resources. Humans and the rest
of nature must exist in harmony. The often quoted Brundtland Commission
ofthe United Nations that met in 1987 defined “sustainable development as
development that meets the needs of the present without compromising the
ability of future generations to meet their own needs” (www.un-
documents.net/ocf-02.htm Our Common Future: Towards Sustainable
Development: 1986:1). However, this definition, based onjust human needs,
was later broadened to include environmental, social equity and economic
concerns - the “three pillars” of sustainability. The three pillars - referred to
by business houses as the “triple bottom line” - have forced us to look at
sustainability in far more interconnected terms to see the people, planet and
profits as one whole, and notjust our needs (Gnanakan, 2014:14).
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Different Perspectives of Ecology

Lack of proper understanding of Earth Stewardship and non-application of
the principles of a global ethic which demands that for the sake of global
peace and welfare, both humans and the earth must be treated humanely
resulted in the existence of despair and monumental chaos that is being
experienced today. Proper understanding of the place of humans in God's
creation is required as panacea to the elusiveness of peace in the global
environment. The question that is germane to this discourse is whether
humans are part ofthe creation or atthe centre ofit.

Three extreme positions have evolved from this concern, namely; the
anthropocentric view of ecology which validates dominion mantra of
humans over other creatures, the environ-centric ecology which emphasises
respect for the ecosystem even to apoint of deifying them, and of course, the
equilibristic ecology which sues for friendly disposition of man towards the
environment (Oladejo, 2017 :viiiff).

The proponents of the first position hinged their view on the authority
bestowed on man to dominate and subdue the earth as stated in Gen 1: 26.
Therefore, for them, man is in charge ofthis planet earth. But arguing against
this position from exegetical perspective, Ojo posited that, though God
created mankind as the crown of His created effort, the same Bible in Gen.
2:15 emphatically states that, mankind was given the authority to tend and
care for other creation (Ojo, 2017:108). This validates the affirmation in Ps.
24 that, 'the earth is the Lord's and the fullness thereof....... 'In other words,
God has ultimate rule over the earth; He only delegates some of His authority
to the humans who are expected to act as responsible stewards towards other
creatures that share the planet with them. The human race should not be
violent or wasteful in its stewardship so as to avoid environmental pollution
and depletion ofthe ozone layer among other threats to the peace ofthe earth.
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Corroborating this submission, Hall averred that the biblical injunction to
have dominion should be inteipreted etymologically which means humanity
should play the role of servants, keepers and priests in relation to other
elements of creation (Bamidele, 2017:133). Hall also argued that Biblical
dominion can be viewed from the monarchical structure of ancient Israel
where lIsrael's kings had covenantal responsibilities to care for those over
whom they ruled, not in the exploitative or despotic or destructive manners.
Just as the kings are intermediaries between God and His people, humans
should serve as intermediaries between God and His creation.

The environ-centric ecology which is the second extreme positions states that
the ecosystem should be treated with respect to the level of deifying the
environment. In some parts of Europe and Asia where this beliefis prevalent,
certain restrictions are placed on humans in their relationship with other
creatures. Even grass and flowers are prayed to for forgiveness by humans.
Finally is the equilibristic ecology, which sues for credible relationship
between the humans and non-humans.

Ecumenical Reflections on Eco-Justice

The lastposition which isthe equilibristic ecology was sufficiently addressed
by the World Council of Churches and Joint World Alliance of Reformed
Churches in their theology of life and climate justice (Melisande and Werner,
2013:251). From the outcome of the consultation, the following arguments
were advanced in order to stem the growing ecological crisis: the groaningof
creation, the vocation of human beings in the community of creatures, the
importance ofland to life, the fundamentalism ofthe Sabbath to both humans
and land, the intrinsic value of every creature and the challenge of
environmental ethics.
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The ecumenical consultation in its memorandum of 2004 affirmed that the
offer of salvation is not exclusively limited to humans but the whole of
creation (Melisande and Werner, 2013:254). This argument is hinged on
Romans 8: 22 which states that, the whole of creation is groaning in travail
and is expecting God's intervention that will usher in the 'new creation
through which ecological restoration andjustice would be realised. For many
Christians, this promise of liberation of the cosmic order has been realised
through the first advent of Jesus Christ, but many other Christians still
believe that the consummation ofthe hope will happen much later.

This Spirit inspired many of them to interact in a friendly manner with wild
beasts and natural phenomena. St Francis of Asisi for example called the sun
and the moon as brother and sister and even went to the extent ofpreaching to
the birds (Melisande and Werner, 2013: 254). This friendly disposition of
humans is in support of equilibristic view of ecology which maintains
human's responsible stewardship ofthe environment. In addition, the second
issue raised at the consultation i.e. the vocation of human beings in the
community of creatures stressed that although human beings are unique
among God's creatures, yet they should always recognise the fact that they
are part ofthe whole ofcreation. The fact that they are created in the image of
God, imago-Dei does not confer on them the authority to act as God because
such authority can only be exercised by the creator of the universe Himself.
Man's creation in the image of God only confers on human beings the
daunting task to be God's vicarii or representatives on earth.

Therefore, humans should be careful in exercising authority by relating to
other creatures responsibly. Evidences abound in the Bible that established
the fact that humans are part of the whole creation. The establishment of
God's blessings in Gen. 1 and covenant according to Gen.9 were with all
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creatures. In several Psalms, all animals, and even the sun and the moon
participate in the praise of God. It should be realised that God gave the earth
the creating power; power ofgrowth.

At this juncture, the discussion dovetails into the importance of the land to
life. Right from the Old Testament dispensation, the land or soil has been an
indispensable item to human survival hence the close relationship of the
people with the soil. This is seen in many scriptural texts and laws with the
indication that the land requires much care to bring forth the harvest
necessary for survival. In that wise, the Israelites decided to treat the land and
its non-human inhabitants with respect and care in order to avoid the negative
effect that disobedience to environment laws has on their covenant
community. For example, the lIsaiah narrative presents a direct causal
relationship between human environmental exclusion and ecological
degradation thus:

The earth is mourning, withering; the heavens are

pining away the earth. The earth is defiled under the

inhabitants' feet, for they have transgressed the law,

violated the precept, broken the everlasting covenant

(Isaiah 5:8-10cf; 24:1-6)

In addition to the view stated above, it must be stressed that the institution and
celebration of the Sabbath had implications for the relationship of human
beings to the rest of creations. The law of Sabbath which commands rest was
not directed only to people but also to animals and the soil. Both the Sabbath
and the Jubilee express a deep concern for the restoration ofjustice among the
people and the maintenance ofthe fertility ofthe soil.

Arguments from Christian Ethics
Systematically, Christian Ethics has lent credence to this discussion on
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equilibristic ecology. Out of many variables highlighted, this paper tries to
limit its focus on two: the intrinsic value of every creature and the challenge
of environmental ethics. The former emphasized the inter-dependence that
exists between human and non-human creatures. The fact that human beings
are created at the end ofthe creation process underlines the truth that they are
not only part of creation, but depend on it. They should therefore recognise
the worth and value of life in other creatures. Since this life is derived from
God, an evidence ofimmanent quality He bestowed on His creation, intrinsic
value of each creature has its origin in the relationship between God and
creation. Therefore, respecting the value ofall creatures is a pre-condition for
living in harmony with creation. This means that humans can only experience
peace on earth ifthe environment experiences peace.

The second point from Christian ethics is environmental ethics which
questions the existing ethical structures that have been confined to human
world to the exclusion of non-humans. Therefore, issues like "common
good”, rights and duties, exclusively refer to human society. There is an
advocacy for widening the frame of ethical considerations so that non-
humans existential realities such as the suffering of animals could be
discussed alongside human pain.

Right Attitude towards the Environment

The golden statement of Martin Luther King Jr. that “an individual has not
started living until he can rise above the narrow confines ofhis individualistic
concerns to the broader concerns of all humanity” is germane at this point
(WAVW.wisdomquotes.com/martin-luther-kingL This statement strengthens
the definition of ecology which points to the fact that all members of an
ecological community are interconnected in an enormous and intricate
network ofrelationships. The core concepts of ecology depict the integrated
patterns and processes by which nature sustains life. Right relationship is
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therefore germane to a peaceful environment as individual members derive
their essential identity and their existence from within this relationship.

Social ecology attempted a solution we ought to pay attention to. A leading
voice Murray Bookchin, proposed a society based on ecological principles as
an organic unity in diversity, free of hierarchy and based on mutual respect
for the interrelationship of all aspects of life (Bookchin, 2007:1-2). Social
ecology emphasize that the destiny of human life goes hand in hand with the
destiny of the non-human world. Social ecologists believe that things like
racism, sexism, and the third world exploitation are a product of the same
mechanisms that cause devastation of the ecosystem (Naess, 1989:48).
Social ecology therefore aims to replace human mentality of dominion with
an ethics ofcomplementarity. Such a set ofethic reflects our true role, which
is to create a fuller, richer environment for all beings. In other words, social
ecologists propose an egalitarian society based on mutual aid, caring and
communitarian values (Gnanakan, 2014:78). People in this new society
would appreciate that the interests of the collectives are inseparable from
those of each individual. This would enable humans to see their role in the
natural world as creative, supportive, and deeply appreciative ofthe needs of
non-human beings with their capacities to produce a richer, and more
creative and developmental whole—not as a 'dominant' species, but as a
supportive one.

With the proposal from social ecology, it is possible to arrive at social and
environmental harmony in the Nigerian space, even amidst our prejudiced
religious, cultural and social diversities. When relationships to the world and
to nature are seen within the context of relationship to God, there is renewed
hope amid the increasingly fragmenting world that is being witnessed. This
is what defines Theo-centrism; a system that makes humans to see
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themselves as representatives of God, with responsible and caring attitudes
forall inthe ecosystem.

Bases for Eco-justice

Mahatma Ghadhi's quote captured our thought on equity and justice a great
deal—'There is enough on this planet for everyone's needs but not for
everyone's greed'. This quote, taken as a principle, is basic to a commitment
to eco-justice. Eco-justice is a call for recognition of our solidarity with all
people and creatures (Gnanakan, 2014: 79). This will lead to equity in
managing and sustaining community resources for the benefit of all. But
what is equity? It is about fairness. The United Nations in 1973 shared a
social contract that gives all human beings equal access to human rights, with
equal rights to security and habitable environment. This ensures the right to
clean water, unpolluted air and basic facilities that each country can afford
(Gnanakan, 2014: 76). Therefore, before a nation begins to allow its
resources to be exported for profit, its own people should have access
adequately to facilities such as food, water, shelter, clothing and health care.
Nigeria should learn from this in the wake of violence that often results
between the 'privileged’ Fulani herdsmen and the poor communities they
exploit and often maim because of their rich pastureralia. The illegal
exploitation oftheir God given pasture suffers continual devastation and loss
of countless number of lives, particularly in the middle-belt region of
Nigeria.

Another basis for eco-justice is that injustice breeds poverty. They are
interrelated. Wherever there is poverty, it is directly or indirectly linked to the
distortion ofjustice. Whether it is in human living conditions, with diseases
and malnutrition, or apredatory ofthe environmental resources, the roots can
be traced down to unfair practices that have dispossessed people and the
environment ofbasic rights and privileges. The basic issue most times is, one
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party demands its rights, without consideration of the rights for the other
party. Aldo Leopold's often quoted maxim fits in here—'Athing is right when
it tends to preserve the integrity, stability and beauty ofthe biotic community;
itiswrong when ittends otherwise' (Leopold, 1986:240).

There is injustice against the poor masses through the exploitation of the
environment by the rich. The rich and the privileged unjustly exploit situation
ofpoverty, and in doing so have contributed to the further exploitation ofthe
environment. And the poor when exploited are forced to become exploiters
themselves. Many times, the poor look into their environment and while
under the pressure of survival use their endowed natural resources as barter to
alleviate their poverty and survive their desperate condition. The fact must be
stated that humans are responsible for the misery and poverty in the world, as
the social system that is practiced today is anti-ecological. An ecological
culture that Leonardo Boff, a Latin American theologian advocates should be
strengthened: an awareness of the stewardship we have as human beings for
the survival ofthe planet and ofanimal and plant life (Leopold, 1986).

Furthermore, there is no doubt that multitude affirmed that God is Creator
and that there is a strong bond between Him and creation, but a true
interrelationship between humans and the rest of his environment is not
widely accepted, and even among humans, it is hard to maintain. Ecology, we
have seen, implies interconnected relationships within the natural order, and
when these relationships are upset, the result is chaos. This is the root cause
for the environmental disaster today. Creation was brought out of chaos, but
it seems humans have driven creation back into chaos.

The problem the world faces today is basically the interruption of the

complex balance within God's creation. For very selfish and commercial
purposes without a rethink to replace them where necessary, tropical forests
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have been ravaged, natural habitats have been populated by humans and this
has destroyed organisms essential to the ecological balance. This has not only
affected the local environment but also neighboring environments as well.
Rivers have been dammed, and a chain of consequences has dislocated
people from their environment. Humans have dumped their garbage, even
burned it, and have polluted the environment causing global and not merely
local and national problems. Rash and reckless human interruptions have
severely disrupted the natural order.

Man has refused to properly reckon his interrelatedness with nature
whenever he reads from the Holy Scriptures, “Dust you are and to dust you
will return” (Genesis 3:19). This should now be seen beyond the terms ofthe
briefness ofhuman existence or the brevity of life, so we may grasp its fullest
significance. When seen in terms of the inseparable link between nature and
humans, we will recognize an obscure interdependence, both for our well-
being and for the well-being of our environment. The question is, if will
return to dust, why do | act as ifl am no dust? Therefore, humans must
approach solutions for the ecological crisis through a closer look at these
intricate interrelationships within God's creation. This will result in
recognizing the root issues for sustainable solutions. Relationship with
creation needs to be seen interms ofacommon identity.

There is acommonness shared between humans and all non-human creation,
because both have undergone the same creative process. In the context ofthe
ecological crisis, we are reminded that nature and humans belong to one
another in an integral relationship within intricate designs. 1fhumans have an
edge over creation, it is primarily in the sense of a responsibility to respect
this integrity. Here is a sobering thought: creation can survive without
humans, but we cannot last long without drawing from creation’s treasures!
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Conclusion

The point so far presented is that while it is incontrovertible truth that God
made all things good and entrusted humankind with the responsibility to care
for creation (Gen 2:4b-9), greed and self-centeredness on the part of humans
have brought exploitation and destruction on the earth and its creatures. The
exploitation of the natural world and the misuse of its finite resources
disclose a pattern of violence that often benefits some people at the expense
of many. Excessive consumption of fossil fuels and limited resources has
done a great devastation to the planet Earth and its people and resulted in
climate change with evidences of global warming, the rise of sea levels, the
intensity of droughts and impoverishment of inhabitants of coastal
community. Unfortunately, about 80% ofpeople who contribute the least to
global warming are the most vulnerable populations in the world.

This groaning and global crisis could have been avoided ifhumans recognize
the fact that they are interdependent; each of creature depends on the well-
being ofthe whole. Therefore, human beings should not only have respect for
the community of people alone but community of other living beings-
animals, plants, and for the preservation of Earth, the air, water and social.
Therefore, the World Council of Churches interpreted lack of care for
creation as injustice to ecology and in its Vancouver Assembly of 1983
shifted focus from social justice to eco-justice. This informed the formation
ofcommittee on Justice, Peace and Integrity ofCreation.

There should be a change in mind-set whereby humans would shun the
dominant spirit and see themselves as part of creation entrusted with the
responsibility to replenish the earth. This reorientation will broker peace with
the Earth and usher in a new global order.This is the whole drive of eco-
justice which guarantees peace for our now and future world.
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